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D’ei Chochmah L'Nafshechah Parshas Ki Teitzei

Shalosh Seudos' of ParshasKi Teitzei 5766

7139 I TT3 PHIK M2 NN PIR-5Y NHNINY X¥N->2”

“When you wage war against your enemies, Hashem Wwdive you victory over

them, so that you will take captives.?

The Voluntary War

On the words, “When you wage war against your easrhiRashi writes that
taking captives clearly refers tavd@lchemes reshuga voluntary war for worthy reasons.
In the conquest of the land of Israelméichemes mitzvalHashem commanded us to
kill every person descended from the seven Caraamwitions who did not evacuate
[even after seeing all the impressive miracles beithg warned that Hashem wished
them leave on penalty of de§thOn the words, “So that you will take captiveRashi
comments, “...This includes Canaanites, even tholg are one of the seven nations.”
[This must, therefore, be a voluntary war sincesotlise it would have been forbidden
to take captives.]

In deeper terms the wordshus voluntary, alludes to the Name>sypw, which
is itself an acronym comprising the first letter edch word of the last verse of the
mystical Ana B’koachprayer. mmbyn y1» nnpys yowl Yap wnywr—-*Accept our
supplications and hear our cries, Knower of allresiesc” [This forty-two word prayer
was composed by the Mishanaic sage Rav Nechuniélakainah, and each initial letter
is part of what is known as the “forty-two letteafe.”] The numerical value oéshus
mwA [200 + 300 + 6 + 400 = 906] is equal to thahofsypw [300 + 100 + 6 + 300 + 90

! The lesson was delivered at the third meal of Bogh
2 Devarim21:10
% Medrash Hagadol
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+ 10 + 400 = 906}. This relationship is meant to teach us that theluntary war”
discussed in our verse refers to beseeching Hashém heartfelt prayers and
supplications with all of the force at one’s disglos

In this context, Rashi’'somment seems out of place. Why doesn't this riefer
the conquest of Eretz Yisrael? Eretz Yisrael is uttgnate place of heartfelt prayer,
since it is the land where Hashem’s Presence ig amzessible. Th&hechinahis an
aspect of prayer. Presumably, then, our versefésrieg to a facet of prayer that is not
yet on the level of the holiness of Eretz Yisr&elt what sort of prayer is this, exactly?

The Beloved and the Hated Wives—Expressions of tl&hechinah
Theparshacontinues,® 17597 NXMY NNXM NDNKR NNRD DIVI DY WINRD 7PN 77
PINOIYO 02N 120 P IR nanrn 0»a—"If a man has two wives, one whom he
loves and one whom he hates, and both the lovedialogted wives have sons, but the
first-born is that of the unloved one’.The Arizal revealed that when Adam was first
created, there was an aspect of Chavah in the rai@kiippah called Lili-t to whom he
cleaved at first. Subsequently, Hashem createdetleChavah from Adam'’s rib/side.
This second aspect of Chavah in holiness is linked®Rachel. The first, unrectified,
aspect of Chavah is linked with Le&l@ur sages teach us that Yaakov's beauty was
likened to Adam’s. This signifies that Yaakov rectified the blemighdalam by joining
with both Rachel and Leah in holiness. Rav Yitzclaiac of Ziditchov, zt’l, explains
that this is the deeper meaning of our verse;ishtise situation of the man who has two
wives, one “loved” and the other “hated.” “Loved’an aspect of Rachel, while “hated”

alludes to Leah—but both of them were rectifiedvtagkov.

* Kehilas Ya'akoy!ll, beginning ofErech Reish Shin

® Devarim21:15

® It is very important to note here that when weakpef Rachel/Leah we are talking in
transpersonal terms, in aspects that are moredelatthe revelation of thghechinatitself than
with the historical figures themselves.

" Bava MetzisB4a
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In the realm oKesser there is an aspect that can transform kab@is spiritual
destruction. [The two words comprise the same tlatters: an> / n1>5. To receive the
light of Kesser one must first pass through thdaim or harsh judgments of Leah,
expressed bys. To understand this more fully, we must go baak discuss the roots
of creation itself.]

The Dual Purpose of Creation

The first verse of the Torah statespwxiar—“In the beginning Hashem
created the heavens and the earth.” The first wérthe Torah can also be reag
YN [the numerical value obeisis two]. Fortwo purposesHashem created the
heavens and the earth: filesser/ Crown, andChochmah/ Wisdom. Kesseris an
aspect of Moshiach ben Dovid, whilhochmahis a characteristic of Moshiach ben
Yosef. The light of Moshiach ben Yosef is like fight of the nefeshwhen compared
with the much higher light dkesserthat Moshiach ben Dovidraws down. This light
of Kesserencompasses the four higher illuminationsudch neshamahchayahand
yechidak? The composite souls of both Moshiach ben Dovid slioshiach ben Yosef
have a dual nature to thel@hochmahparallels thenefeshor Malchusaspect, while
Kesser parallels the higher levels of the soul and #efiros This is the double
“reishis—the dual purpose and culmination of Hashem’s ptamthe world. But this
dual soul of the two aspects of Moshiach has bésowed since the very beginning of
time.

These two aspects are the deeper meaning of Ykzchequest to Esav, to
make “delicacies” for him. [Yitzchak literally as#d=sav bring him venison, but he was
alluding to these two hidden aspects, the twotsiairi‘delicacies” that Esav could have
revealed if he had only searched for them whilédngted.] There are two basic paths to

bringing pleasure to Hashem. The first has theityuvad Moshiach ben Yosef, which is

8 These five levels of the soul are listed in asoendrder, and they are translated respectively
as: life-force, spirit, soul, Divine vitality, artie unique and unified aspect.
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Chochmah This quality is seen in a tzaddik who, like ShelalMelech, never sinné€d.
Such atzaddikgives Hashem pleasure by serving Him in holinesk@ity, standing
up to spiritual challenges and learning the revkaad hidden aspects of the holy
Torah, its Wisdom. He guards his eyes against geeivat is indecent. Hashem created
this world for just such a person, for the sak¢hoke who are careful to always act in
an absolutely holy manner. Such people are roote¢td soul of Moshiach ben Yosef,
and they afford Hashem great pleasure.

The second type of “delicacy” that Hashem enjoythées path oteshuvah of
sincere repentance. This is the way of Moshiach Dewid, and we see it from the
teaching of the sages that Dovid only “fell” intbet episode with Bas-Sheva to
demonstrate that any individual can rep@n®n the contrary, his entire purpose in
coming to the world was to teatbshuvak-the path that transcends the service of one
who always serves Hashem in holiness and purityyout fault. We learn the greatness
of teshuvahfrom statements in the Talmud such aBeshuvahreaches the Throne of

nll

Glory,”™* and, Teshvuahpreceded the [creation of the] world. This is because the

root ofteshuvalis in the higher realm dfesser

Rachel and Yosef, Leah and Dovid

The great soubf Dovid, the aspect of reachir{gsserthrough the power of
teshuvah was shattered immediately after creation due to dheviras keilim the
primordial “breaking of the vesselsahd the argument of the moon. [“Can it be that two
kings (both sun and moon) will rule with ‘one crovwill be the same size and have
the same influence)? The power oteshuvahand the essence of Dovid HaMelech is
symbolized by the moon—which has been in a statdirofnishment since that time,
and will be until the final redemption.] Since teeul of Dovid HaMelech initially

®Yomas86a

10 Shabbos6a;Avodah Zarath
1yoma86a

12 pesachinbda

13 Chulin60b
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lacked completion, it fell from the level #fesserto Binah/ Understanding. Although
Leah is an expression &inah at the outset she too lacked completion sincefahe
into and manifested as a non-holy aspect [of Liliddam connected with, and was
blemished by, this fallen aspect of Leah. He reewiso until Hashem created Chavah
from his rib/side. She was an aspect of Rachel, ighaligned with [the power of]
Moshiach ben Yosefsince she is the mother of Yosef, just as Leathés maternal
ancestor of Dovid].

Yaakov began to rectify the fallen aspect of Leahifmspiring her cry to
Hashem until her eyes were weakened and she waevedmirom Esav's lot!
[Although her fallen aspect made her originally tedi for Esav, after her first
rectification through longing to connect with hass, she became suited for Yaakov.]
In this way Yaakov began to elevate Dovid HaMelsckbul from the depths of the
klippos from its enmeshment in the forces of impurity.

But even after this first transformation of Leahe semained the “hated wife”
compared with Rachel, “the beloved wife” discusgedur parshah This indicates that
she [the Leah aspect of tBdechinahis still not completely rectified since she idlst
expressing [the ‘back” or less revealed partsBifilah the source of all judgments, and
has not yet returned tesser her holy sourceBinahcannot be tolerated today since its
light is very hidden and obscured [because we deed the good that lies within
heavenly judgments and only find them painful]ttesZohar Hakadoshwrites. This is
unlike Rachel, which is an aspect of rectifi€hochmah[without the admixture of
judgments].

The verse in ouparshahcontinues: “...Both the loved and unloved wivesénav
sons, but the first-born is that of the unloved.biidis indicates that Yaakov wished to
marry Rachel, the “beloved” wife, first. But Hashemthestrated that he marry Leah,
the “hated” wife, first:> Yaakov did not realize that it was his task tdifgdeah first.

14 Bereishis29:17; See Rashi there.
15 We place these two terms in quotations to inditiasaethey are relative terms. Yaakov did not
hate Leah—but compared with his love for Racheg é&s though she was hated.
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There is a very deep secret regarding this alludéa the versemnn apa iy
mNo—"And it was morning, and she was Ledf.Rashi cites thegemarawhich
explains that Yaakov, anticipating trickery formviaa, transmittedimanimor signals
to Rachel for the wedding night so that he wouldbke to tell if Lavan tried to switch
the sisters. Rachel, however, had mercy on hesrsastd entrusted the signals to Her.
The Arizal explains that Rachel was “beneath théd' dhen she transmitted the signals
to her sister. [Note: This does not mean that she hterally beneath the bed. It means
that since the signals involved a particular plajsiact, her transmission of them
constituted involvement in “the bed.” But, as wdl wee, the deeper meaning of being
“beneath the bed” is on another plane entirely§ Bhizal explains that this alludes to
the point when the&shechinahaspect of Rachel descends to the world8efiyah /
Creation. At such times, Leah takes Rachel's “glagceAztilus/ Emanation. Rav Tzvi
Hirsch of Ziditchov explains that it is precisely this point that Leah began her
rectification. When Leah assumes Rachel’s plads,ishcalled the transmission of the

“signals.” The result is that some of the supeligakt of Chochmaltshines into Leah.

The War of Prayer
The “voluntary war” of unrectified prayer discussatithe beginning of this

lesson is connected with the evening praydaviaériv—the time when we rectify Leah.
It is no coincidence that this began adddillas reshus a voluntary prayer that became
obligatory through communal adoption. The holy igzaifions brought about during the
evening prayer are the result of the voluntary amrtheyetzer As the sages taught,
“Tefillah does half...*® [Note: Although it is impossible to accomplish quete
yichudimin the night, nevertheless partigithudimare possible.] This alludes to the
aspect of Leah. Praying in an aspect of Leah swedtalf the judgments of the sixty-
six days of the year during which there are judgess discussed in tz@har. When

16 Bereishis29:25
" Megillah 13b
8 Devarim Rabbals
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we pray in an aspect of Leah alone [without theedddimension of Rachel], we cannot
sweeten more than half.

The partzuf® of Leah [is not yet rectified completely and] regeets the fire of
Binahwithout the “coolness” [or detachment] Ghochmahlt is only after we pray the
morning service oShacharis which also draws down the light of Rach&Hhochmah
that we can effect the changes we wish to makes hbecause we then have both
elements oBinah andChochmahFirst, one must access the world of Leah—an &spec
of overwhelming Divine mercy that begins the prece$ redemption. But this is not
enough because Leah'’s aspect was initially caumgthteklipposuntil she underwent her
first rectification through longing for attachmetot Yaakov. Similarly, when one cries
to Hashem from his heart [to connect with holingks]is like Leah in the half-corrected
state who cannot draw down a true redemption becahs is still the “hated” wife.
Leah, the “hated” wife, is not yet in a state ofityrwith the aspect of Rachel, the
“beloved” spouse.

The deeper significance of this dynamic is that \h, an aspect of prayer,
and Yosef, an aspect of Torah, are still discoratedn this diminished state, one can
only arouse the fire dBinah [an aspect of fiery prayer from the heart] but the cool
aspect ofChochmalthe deep pleasure of truly connecting with Hasltleraugh Torah
study, which is mental]. Without the cooling infie of Chochmabh this Binahtype
fire is liable to cause interpersonal strife siftcalso arouses the fire of arrogance [and
intolerance] within. This fire manifests in thetstknown asanah emloch®l will rule,”
the desire for control. This state is a perversibthe purpose of the world, which is to
declare and live under the Kingship of Hashem esteély.

When a person prays in this fiery “way of LeaBifjaH, it is very easy to fall
into the trap of being filled with arrogance sirnte intensity of heartfelt prayer can

19 Thepartzufim(“Faces”) are a personified representation ofstféiros Arich Anpin(the “Long
Face”) parallel&essey Abba(“Father”) parallel€Chochmahimma(“Mother”) parallelsBinah
Ze'ir Anpin (the “Small Face”) parallels the ssefirosfrom ChessedhroughYesog¢ andNukvah
(“Feminine”) paralleldMalchus When we speak of thgartzufim the images of elements of
family, so to speak, help us to grasp more of tiberirelational and active nature of gefiros

9
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itself become a source of false pride. We canlseedlationship between the two states
of Binah prayer and pride from their numerical values: Bieah-form of the Divine
Name has thgematriaof 63 /»o, which is an inversion of the word, or pride. [+ v
M+ +o0 =20 + 15 + 13 + 15 = 63 »=v] Such feelings of self-importance are
extremely counterproductive; the Talmud teaches thi@e whose prayers feels
grandiosefyT ©an] about the fact that his prayers were answerditieDivine wrath
upon the world®

When one petitions Hashem in this fiery aspect e, he must always take
care that not to fall into the negative emotiortates described, since this prayer is an
aspect of the lands outside of Israel where fid\aater do not become one. [The lands
of the diaspora are associated with a state oflicoahd controversy—the state where
“fire” and “water” cannot unité’] It is only when prayer is mixed witBhochmarthat
it is an aspect of Eretz Yisrael, where water drel“blend” [where differing opinions
can exist harmoniously] as one. This is a fulfiliheof the verse, obv nwy
n...pmma—“He who makes peace in His heaven% This is the peace ahomayim
literally the word means heaven, but its miracléhi it is a harmonious conjunction of

the conflicting states afish/fire, andmayim/ water.

The “Beautiful Wife” of Moshe Rabbeinu

Our opening verse continuegt NNPYY N2 NPYN IRN N9 NYN Mawa RN
PYYN 7PAY NYNY NN NPDN M98 IR NNYY TYRI DR TN T2 PN IXR DNRAN NYND
To DM NNOYA HN KIAN 1D INNY DM NP ONXR DN AR DR INOD TN DAY

n.nuNs—"If you see a beautiful woman among the prisorerd desire her, you may
take her as a wife. In such a case, when you Im@ndnome, she must shave off her head

and let her fingernails grow. She must take off ¢eptive’s garb and remain in your

20Taanis8a
2! Sanhedrirv4a
2 |yov 25:2
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house a full month, mourning for her father andhmeat Only then may you be intimate
with her and possess her, making her your wite.”

This teaches that when one prays intensely usiedight of Binah alone, he
begins to arouse Divine mercy throulytaariv, when the aspect of Yaakov partially
rectifies the aspect of Leah. But one must realim this is only meant to be a
preparation for learning Torah for the sake of Hasls Name, withdveikus deep
emotional and spiritual attachment to Him. When fasds himself (or notices someone
else) fall into the grandiosity of misdirected fiiie proves that he lacks the balancing
aspect of Rachel. There is a simple test to deterithis. One should ask himself if he is
not in harmony with another Jew. If he is harborilhgvill toward any Jew, it is a sure
sign that his Torah is incomplete. Even if this nhearns the outer aspects of Torah, he
lacks its inner aspect. We know this because tisgn has not managed to sweeten the
inner fire necessary for true prayer with the watgrtrue connection with Hashem.

Moshe's wife was also an aspect of Leah, as thealréxplains. Moshe
continued the work that Yaakov began, by transfogiieah in the form of Tzipporah
from “hated” to “beloved® This is reflected in the concept bilachah I'Moshe
mi'Sinai—that Moshe Rabbeinu was the prime lawgiver andstratter of Torah
directly from Hashem. [We know that Moshe Rabbeina’sk was the transmission of
Torah, but we are also told by the Arizal that,fuffilling his mission (‘halachah
I’'Moshe mi'Sinal), he accomplished histrue task: ‘Tefillah L'Moshe Ish
HaElokim.."—“A prayer of Moshe, the man of G-d®"The initials of “Moshe, the
man of G-d,” spell “Leah.”] This is why Miraim refed to Moshe’s wife as laushis—
an Ethiopian, or black, woman. [Rashi explains #fe was not black, but that she was
exceedingly beautiful. The term “black” was meantleflect the jealousy of others.] He
took the as-yet incomplete Leah [who was in théestalled “black”] and rectified her

% Devarim21:11-13

24 Again, we are speaking in transpersonal terms-eafih Tzipporah was a historical figure, we
are speaking about ti&hechinalaspect that she represented.

25
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[made her beautiful and beloved]. He brought heh&onext level by taking her of his
own free will, not through subterfuge as Yaakov. ditg didn’t take Tzipporah for a
wife when she was in her lower state, but whervaein the higher state of the knot of
the headefillin. This parallels Rachel’'s descent during every wagk [at the time of
chatzos/ true midnight, whenTikkun Rachelis recited] when Leah assumes her
“signals,” as discussed in the Arizal

The deeper meaning of this is that Moshe rectiflexzhh, the revealed
components of the Torah. By its very nature thigipo of Torah is fiery [it must be
learned with intensity and drive] but this can absimg a person to feel the grandiosity
that inevitably leads to strife. One must fighistténdency by engaging the “signals” of
Rachel, which were primarily revealed through Moshieese signals point toward the
deep secrets of every aspect of the revealed Tdviamy greattzaddikim did not
understand that even if one learns the revealegctspf Torah for the sake of heaven,
he remains incomplete until he attains deleikus—and that can only come from
sweetening Leah / revealed Torah by expandingdhte level of Rachel / inner Torah.
Without this, it is all too easy to fan the firdscontroversy through one’s learning.

This is the deeper meaning of Miriam’s slander tbafon regarding their
brother Moshe—that he had taken a “Kushiteman.” The Arizakxplains that they felt
that he should not spend his time rectifying Le@hey did not realize that he was
sweetening the judgments of Leah by giving herdigas of Rachel and, in doing so,
cooling off all the [unholy] fire in the creatioma revealing G-dliness.

When one sees that he is able to pray the evemayg@gs with more connection
than the morning, this indicates that he can ooboenplish the partial rectification of
Leah but not the full rectification of Rachel. Adtigh their prayers arouse Divine
mercy, they cannot completgichudim This is the secret of theoul of Dovid
HaMelech; even after Leah is rectified by Yaakolwe 3$s still mostly composed of
unsweetened judgments trapped within klippos that cannot be completely released
until the final rectification of the redemptionété People naturally wish to avoid [the

12
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work of] Leah, just as Yaakov desired only Racl@he is drawn to [the feeling of
completely to be found in] learning and prayinghaiine’s entire strength [like the true
Rachel / Yosef-typézaddikimwho never err.But Hashem arranged that Yaakov could
not marry Rachel without attending to the aspedtezfh. This indicates that one cannot
[maintain] genuine [holy connection during] his @brstudy or prayers before realizing
[that he is incomplete and] can’t do anything withélashem’s help. First, one must
pour forth fiery words of heartfelt prayer to suedeén doing Hashem’s will. One must
accept how far he is from praying in the mornindhasreally should and learning with
true dveikus His lack of completion demonstrates how far héasn the level of the
truetzaddikim the Yosef-typezaddikim who are able to draw down the light and make
a trueyichud

The Ox and the Donkey

This is the deeper meaning of the versei 112 vx 17197 Y5 1N N2 YN NNYY YDV
MY P NNM PHYIS DY 9D DY MIAN Dy NN X NV DY Yan no»— If a person
digs a hole in the ground, or uncovers a hole, @ogs not cover it over. If an ox or
donkey falls into it, the one responsible for tleéehmust make restitution, restoring the
full value [of the animal] to its owner. The deadiraal remains the property [of its
owner].”®® The Zohar explains that the ox signifies Moshiach ben Yoséilevthe
donkey represents Moshiach ben Dovid. The “persmpansible for the pit” is our
faithful shepherd, Moshe RabbeifiuWhen the aspect of Rachel / Moshiach ben Yosef
/ Chochmah'dies” by descending [fromAtzilug to the lower worlds, Leah takes her
place and is imbued with an aspecChiochmahas explained at length above.

How is Moshe Rabbeinu responsible for the “pitbimthich the “ox or donkey”

falls? Hashem commanded Moshggon Sy onya1y—"“You shall speak to the rock®

26 Shemo®1:33-34
27 70harV:279a
28 Bamidbar20:8
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The rock represents ti®hechinali® The only way to receive the light of t&#echinah
is through our teacher Moshe, who merited to aehtewe connection to thghechinah
and elevate it. Th&hechinahis the manifestation of the absolute oneness shela
within every aspect of creation. One who knowsigdeepest self that there is nothing
but Hashem reveals the true aspectjohx xox—"1 rule.” Instead of using the power
of rulership to control others, he reveals the AltedKingship of Hashem. He is truly
connected with th&hechinah“In the beginning Hashem created the heavensartti
(aret?d,” but later, “there was a famine in the laradet?.”*° Hashem primarily wanted
to reveal the aspect of heavens that animates &tth, éhe aspect of th8hechinah
which is expressed in tlagetz/ earth®

“Say before meMalchuyos Zichronos and Shofros..so as to declare My
Kingship over you.* This indicates that the foundation of the entireation is: 1)
Malchus declaring Hashem’s Kingship and connecting witmHat all times; 2)
Zichronos practically applying this by remembering thatsthis the purpose and
cleaving to Hashem at all times; Shofros The root ofshofar»oaw» means to rectify
or 1avy. If one truly remembers Hashem’s Kingship atiaflets, he will come to rectify
his actions. In this way, he will be includedAltik, the highest level dfesser and all
the seeming inscrutability of the physical worldlviee pierced and we will merit the
fulfillment of our prayer inShemonah Esrgi'm a9wa ypn—“Sound the great
shofart’ that will usher in the redemptich.

This shofar representdtik / Kessey which is revealed specifically from the
“rock” of Malchus—by accepting Hashem’s Kingship. We cannot drawrdtive aspect
of the hidden Torah [and the rectifications of Rel@dnd Leah] by trying to pry the rock
open with brute force. The most that will emerg# e scattered drops—and they are

2% SeeTikunei ZohaiTikun21, o, 61a-62a

30 Bereishisl12:10

31 Eitz Chaim Sha’ar Tziur OlamosChapter 1, 128:3
%2 Rosh HashanaB4b

% Yeshayal?27:13
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also in the merit of the trugzaddikimwho appease th8hechinahby speaking to the
“rock” and pleading with Hashem to reveal His sple@n

This was Moshe Rabbeinu’s function in the deserafgpease Hashem. But the
Jews of his generation were not on a high enoughl knd this caused Moske hit the
rock instead of speak to it. This was his “diggofgthe pit” into which the “ox” fell.
This refers to the “death” of Moshiach ben Yoastis aspect of Rachd#scends to the
lower worlds ofBeriyah Yetzirah and Asiyah How did the “ox” fall into the “pit?”
This was a direct result of the “donkey,” of theext of Moshiach ben Dovid / Leah
having fallen. But since Moshe did rectify Leafy, n>n> nnm»—the damage he caused
partially repays itself. [In thgemara we see that the person who caused the damage
deducts the value of the corpse from the total dgwadhat he owes the original owner
of the animal that fell into the pit. Although thiermer owner of the animal actually
keeps the corpse, the one who dug the pit has mmynese of it to defray his def.
Moshe pays his debt by revealing that there is uxh ghing as a true descent in
spirituality [since one can always just searchdod find Hashem wherever one may
be]. This is actually the purpose of creation, deeal Hashem’s Kingship specifically
from spiritual descent. This is the significancetiodé expressiomoy x9a o0 pnr—
“There is no King without subjectd>The word oy is also the root of the word for
being in a lowly state-minony. The main declaration of Hashem’s Kingship is to

remember Him even in a spiritual descent.

The Four-Fold Song of Renewal

This is the power of the song of the ultimate fetwthe “four-fold” song or
permutation of the Divine Naemwpn» 70 v 5] The way in which this permutation
always returns to its origin even as it goes orchtea us to always make a new
beginning because there is no room for despahlémntorld at all. This is the purpose of
creation—to reveal Hashem even in distant placem eafter one falls. This is a

3 Bava KamalOb
3% RabbeinuBachayahin Kad HakemachRosh Hashanafi0a
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manifestation of “sayingnalchuyosbefore Me,” since Hashem derives much pleasure
from sincereba’alei teshuvah

One need not reserve the powetasthuvalfor the aftermath of sin, G-d forbid,
since sin has no place in the next world at alle Ropshitzer actually said that just
hearing the word “sin” is enough to make a persmuire immersion in thenikvehto
remove its taint. What this means is that wherevperson is, he must exhibit genuine
self-sacrifice to refrain from sinning. And if ofedls against his will at a weak moment,
he must certainly repent. In this way, the penitereals Hashem even in such distant
places. He then fulfills the concept ob mn> mn»—the damage he caused goes
toward repaying his debt.

This is the deeper reason why Moshe causeligehinalto descend, why he
“hit the rock”—so that we can reveal Hashem'’s Kimigsby believing thateshuvah
helps for anything. And it does so in the merithaf truetzaddikimwho reveal to us that
Hashem’s mercy is always open and His kindnessrrneves. Through following the
path of thezaddikim we sweeten the judgments and reveal Hashem’syraésac.

Moshe was the “owner of the pit” because only hdemnstood the purpose of
“the pit” of creation. This is the secret of Moshddurial place outside of Israel.
Although Hashem chose Israel, He desired the bfhbliness to radiate throughout the
entire world. Moshe is buried in a place that is fitting for him, as theZohar states®
Similarly, the secrets of Torah are in a place taeinot be accessed; they are an aspect
of Rocheldescended into the three lower world8efiyah Yetzirah andAsiyah

When the month of Elul arrives, it is the time whemx nxy 7Max NN NN52y”
o ny—-She shall cry over her father and mother a manfttiays.®’ We must work
to repent and cry as Leah did to draw down allrdwifications described above and
merit to merge Leah with Rachel. We do this by neay the revealed Torah with
diligence and imbuing it with truelveikus We must also work to learn the hidden
aspect of Torah, so that we can reveal Hashem ievére aspect of the three lower

% ZoharV:280a
3" Tikunei Zoharbrought inPri Tzaddik
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worlds and uplift Leah and all souls that are apeas of the “beautiful captive” that
have been trapped. In this merit, Leah will at@mnaspect oMussafof Shabbosvhich
is the secret ofud the ten types of song that will be revealed ia tiftimate future
when the true unification is revealed. At that poireah will be elevated frofBinahto

Kesser

“Let Your Soul Know Wisdom”

This is the meaning of:7wxab no oM quwadd nnon nyT—"Let your soul
(nefesh know @d’ei) wisdom Chochmah and it will be a crown Kesse) for your
head.®® Chochmah Rachel descends to the lower levehefesh—which parallels the
three lower worlds. When the Torah says that tBe'dl habor yishalmendh—“the
owner of the pit will pay its value’—it can also bead, yashlimenah—"he will
complete her.” Moshe Rabbeinu takes the aspectdRagciul uses it to complete the
aspect of Leah / Moshiach ben Dovid so that heremeal Hashem in an aspect of
teshuvahIn doing so, one merits “a crown to one’s heddh&nMalchus which was an
impoverisheddalet[dalutis poverty]is imbued with the aspect of the ten types of song
[ayudis added] and it is transformed intbi@i. The completetieibecomes a “crown to
your head"—just as when the bride is drawn aftergloom, she becomes a crown for
him. [When the lower feminine aspectMilchusis completed, it rises to the place of
Kesser“A woman of valor is her husband’s crowdi]”

Through this, one merits to “...guard Your hahitzvos preserve Your holy
Shabbos.” Through persevering through difficultiaiions and revealing Hashem even
when it's difficult, one merits to fulfill thenitzvosin the proper way and draw down the
light of Shabbos. One merits to know that Hashelitgyship is truly everywhere—
despite the fact that bandits rule by force indsmnd derive their life force from the

[fallen aspects] of holiness. But this situationllwiot last forever. Eventually, the

38 From theShabbos zeméD'ror Yikrah,” based orMishlei 24:14.
3% Mishlei 12:4
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holiness will overcome and elevate all the lostlspand bring our righteous Moshiach,

speedily in our days. Amen.

Translated and Adapted by Rav Micha Golshevsky.
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Sefer Tanya
Chapter VIII

“There is an additional aspect in the matter of fobidden foods. The reason
they are calledissur [forbidden, but literally ‘bound’fis that even in the case of one
who has unwittingly eaten a forbidden food intendig it to give him strength to
serve G-d by the energy of it, and he has, moreovernctually carried out his
intention, having both studied and prayed with the energy of that food,
nevertheless the vitality contained within it doesiot ascend and become clothed in
the words of the Torah or prayer, as is the case Wi permitted foods. This is
because it is being held captive in the power of @&sitra achraof the three
uncleanklippos [i.e. it is not within the realm ofogal]. This is so even when the
prohibition is a rabbinic enactment, for ‘the words of the scribes are even more
stringent than the words of the Torah,” and so forh...” This does not only mean an
actual rabbinic enactment, but even those matteas the rabbis forbade due to
contemporary conditions.

“...Therefore, also the evil impulse(yetzer harajand the force that strains
after forbidden things is a ‘demon of non-Jewish deons,’ [i.e. a spirit of impurity
well removed from a holy sourcajhich is the evil impulse of the nations whose stsu
are derived from the three unclearklippos.On the other hand, the evil impulse and
the craving force after permissible things to satfy an appetite is a ‘demon of
Jewish demons,Tit has a root irkedushalteven if its expression is negativiey it can
be reverted to holiness, as explained above...”

The Zoharexplains that there are spiritual forces called aesrfpTv], and they
are also spoken about in the Gemara as surrouadiggson, and so on. One must bear
in mind that most of the temptations that a perfs@es are rooted in his imagination;

Rebbe Nachman emphasized the relationship by sélyiitgve can make things simpler
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by just calling the/etzer harahe“ medameh—the imagination. Theetzer haramainly
acts on us through the vehicle of our imaginatitwydeading us to imagine one thing or
the other. The truth is that our imaginings conmmfrthe same source as angels; they
have a very lofty potential when applied for hoiseUnfortunately, most imaginings
are more associated with demons than with angetsfdebid. “Hashem made one thing
opposite the other"—there are four worldsAvfilus-Beriyah-Yetzirah-Asiyakithin the
realm of holiness, and the same exist in the o#ige. What are demons? Those
spiritual forces that serve the four worlds on diileer side [the agents and messengers
of negativity]. If a person fantasizes about sonmegtlevil, his thoughts are rooted in the
“non-Jewish demons,” and if the thoughts arelgdfpas nogahthen they are “Jewish
demons,” because at least they can be repairedmifted to good if he doggshuvah

Rav Chaim Vital explained further that just as Hashcreated the worlds of
Adam Kadmorand ABY”A as realms of G-dlienss, He also garbed them wattallel
worlds of A”’K and ABY"A that serves as “mines” from which all of the stratasouls
are drawn. And there are also angels associatbdeaith of these five levels, like layers
upon layers, each one associated with its pam@tiehe same level. [This does not mean
that a soul that derives from the worldAtkilusis actuallyElokus as we would say of
the world ofAtzilusitself. The primary world is at one with the ultiteeSource, while
the layers upon it of souls and angels are measBociatedwith that world.] These
concepts also appear in the Baal HaTanya's workwels as in the writings of his
students. Opposite all of this structure of holinessa parallel structure in the realm of
impurity, from which darkness and obscurity is “@ih’ Its uppermost level klippas
nogah and after it come the three completely impkiippos—the “great cloud,” the
“stormwind,” and the “flashing fire.”

Rav Aharon of Strasheleh taught in the name ofdws teacher, the Baal
HaTanya, that in previous generations the gradainang souls and their origins in the
upper world were fairly distinct and clear. The Isaaf simple and ignorant people were
rooted inAsiyah those who supported Torah study financially wereted inYetzirah
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Torah scholars themselves were rootedBeriyahh and the greatzaddikim of the
generation were rooted Atzilus Nowadays, however, every person is an amalgaan of
variety of Divine sparks. One day, a person waleand he’s a Torah scholar; the next
day he wakes up like am ha’aretawith middosto match. And even though everything
is mixed up today, each person still comprisesral kif constellation of sparks that,
while different, have something in common—they generally associated with a
particular level of development, if not of expressi

Each soul is therefore rooted in some particukeelleand it is surrounded by an
angel that is sourced in the “mine” of angels aisged with that level. At a greater
distance is th&lippas nogahand upon it is enclothed a further three impkligpos
The klippos are called by that name because they are concédayecs of shells that
surround holiness, one upon the other. Hashem dhas¢he source of the souls of the
Jewish people be rooted in the “internality” of aflthe worlds (closest to the source
and vitality), while the souls of non-Jews are eabin the “externality” of the worlds
[which is the place oklippah. This is the deeper sense of, “And | have hated
Eisav..."—I have placed him at a distance, rooted hinthitzoniyus The ultimate
purpose of creation, however, is that the extestamluld be nullified to the internal
[meaning, that it, too, should be revealed to bdllagsion of darkness and obscurity,
exposed by the bright light of revealebbkug. The state of destruction and exile is all a
result of the external overpowering the internait in the future world the non-Jewish
nations will aid the Jewish people—the external illy serve to highlight the internal.
Just as there are different realms in the sourtssus, so too are there different realms
in the sources of angels [and “demons”], and theraltel the good and evil inclinations
within man.

Because the souls of the Jewish people are roatpdimiyus[‘internality”],
every single mitzvah that a Jew performs genemateangel within the internal “mine”
of angels, as does every word, and every holy thiouguch thoughts can uplift the
wasted thoughts afiogah and bring the “Jewish demons” back up to themeaf
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holiness. The non-Jewish nations, however, areémtain rooted in the negative aspect
of nogah and these are the “non-Jewish demons.” The parpbgheir existence is to
serve thepnimiyus they can serve a function at some point, butevhilperson is still
immersed in such “non-Jewish musings,” they aralasoluteklippah and completely
evil, and receive their vitality from the “mine” &fippos This is why using magic and
trying to manipulate the forces of negativity amapirity are such serious sins; such
actions bring them even more vitality. But we camsole ourselves that the good is
always more powerful than the evil, and when a@emakes efforts to intensify the
good within himself and love Hashem with “all higants”—both his inclinations—his
holy aspect and his imagination, then he can ueliirything to holiness. He realizes
that all that he sees—the table, the wall, peapid, everything else—is vitalized by the
Divine light, and everything else is just an illmusi This kind of contemplation uplifts
all of creation to Hashem, and this is the mairhpatavodahthat was taught by the
Baal Shem Tov. In this way, tlhitzoniyuss uplifted topnimiyus

“...Nevertheless, before it has reverted to holinegsis [stuck in]sitra achra
and klippah, and even afterwards a trace of it remains attachetb the body, since
blood and flesh of his flesh is immediately formeffom each item of food and drink
[consumed] That is why the body must undergo thehibut [purging sufferinglof the
grave in order to cleanse it and purify it of its uncleanness which it had received
from the enjoyment of mundane things and pleasureghat derive from the
impurity of the klippas nogahand of the ‘Jewish demons.” Only one who had
derived no enjoyment from this world all his life, as was the case with our holy
Rebbi [Rabbi Yehudah HaNasi, who testified of himselfttha had not taken earthly
delight in any of the pleasures afforded by hig vasalth] is spared this...”

Themaggidof the Beis Yosef—whose words the Mahari Tzemaastl bore as
much weight as the teachings of the Arizal—relateat during the Purim feast it is
permitted for a Jew to take pleasure in his fodte Maharal adds that, on Purim, there

is a value in eating for pleasure because the sfulse Jewish people ascend to such
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heights at that time that everything they eat iasmered holy and it is allshem
shomayimThis is also true of eating on Pesach night—lodtthe matzah and the four
cups. The Arizal explained that the matzah is tleams of drawing down all of the
mochin more mature states of G-dly awareness. “You skallmatzosin a holy
place’—the wordkodeshalludes taChochmal“the holy anointing oil"] and its state of
total bitul to Hashem.

The sages taught that a child is obligated to edzam on Pesach night from the
time that he can sayAbbg” which corresponds to the time from which he et
wheat' [Abbais Chochmah and the eating of wheat means that the child asure
enough to receive the light @hochmaho some degree.] The Baal HaTanya explained
that this teaches us that every Jew is able ttyrfsadl that he has afibba a Father in
heaven, through eating the matzah. The four cupsié draw down thenochinof
Imma [Binah], which is the awareness that comes from struggilin Divine service.
Drinking those four cups provide a Jew with the powo expend effort in hiavodah
for the entire year. And even if one does not gt actualkavanahthat it be for the
sake of heaven on Pesach night, neverthelesssadiating is transformed into holiness.
We can understand how this is possible by considdtie words of the Arizal, that on
Pesach night something special happens that isi@migthat one night—thgchudalso
takes place in the world oAsiyah [When we learn that mitzvah acts accomplish
yichudim this is generally because the actor has uplifietself to a sufficiently high
place to make them. On Pesach night,yichudimcan also be made from where we
are, which means that they are available to everyon

We have already explained that each person posstgseefeskaspects; they
parallel Ze'ir Anpin and Malchus d’Atzilus Torah thoughts, words and acts generate
garments for the Divine soul, and mundane thouginsds and acts generate garments
for the animal soul. On Pesach night, a Jew becamé®und up with Hashem until his

! Berachos40a
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every thought, word and act—and every bite of fodsltransformed int&lokus Then
there is a revelation of G-dliness even in the woflAsiyah

On that night, the maimvodahis to contemplate that there is nothing but
Hashem; this is especially true while drinking ther cups, because wine is associated
with Binah-hisbonenudthe gevurahof the red wine is rooted iBinah. This means
looking deeply into the message contained withiarghing, how G-d is calling for us
to recognize Him through everything. Every bitettie takes fills him with the
understanding that the Creator exists everywheatha feels profound holiness. This is
what allows a person to uplift all of his eatingatiiighout the year, and what provides
him with the holy force needed to sanctify his mgtin the coming year. The Arizal
taught a number of awe-inspiriryichudimto focus on while eating, and the author of
theToras Chochormsays that one should keep them in mind with eviegle bite. Here,
the Baal HaTanya wrote that if a person has in nthat the food he eats should
energize him to serve Hashem, this is also corsideshem shomayimf, however, he
eats only for his own pleasure then the act semgea barrier that makes it harder for
him to serve G-d. He can uplift those fallen spdrkvercoming the resulting entropy
and forcing himself to learn in any case, but ludybwill still need to be purified of the
impression left by the&lippah through suffering through decomposition in the grav
after his death. This is why it is so crucial foperson to take advantage of the special
times that Hashem affords us to uplift klppas nogahand repent over our misuse of
the permitted pleasures of this worketev Shabboss one such time, as the Baal Shem
Tov explains, and this is also true of Pesach night

“...As for innocent idle chatter, such as in the casef an ignoramus who
cannot study...” Rabbi Akiva Eiger asks how it could have been pmssfor the
uneducated Jews that lived during the sages’ tomieave fulfilled their obligation to
recite Shemaif they did not even understand the simple meawinthe words? Rabbi
Akiva Eiger concludes from this fact that it is pitide to fulfill the basic obligation of
Shemaeven if one does not understand its meaning. #nisugh to focus on one’s
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acceptance of the yoke of the kingdom of heaved, eren the ignorant know that
much.

“...He must cleanse hisnefeshfrom the impurity of this klippah by having
it cycle through the kaf ha’kela [the ‘hollow of the sling,” a form of limbods is stated
in the Zohar, Parshas Beshalact9a...” The punishment known &af ha’kelais that
of the soul being “thrown from one end of the waddthe other,” like an object flung
from the pocket of a slingshot. The Tzemach Tzealsk Rebbe Nachman of Breslov
both explain that this means getting lost in tmeblb of the imagination and illusion.
One is left to wallow in all of the fantasies tlweg cultivated throughout his life—that
he’ll be wealthy, and so on—until he finally reashdstikkun The Kabbalists taught
that the sixsefirosof CHaGaT NH"Y[ChessedGevurah Tiferes NetzachHod, Yesodl
parallel our emotive attributes aniddos and Malchus parallels the feelings and
imaginings within thenefesh—the realm of the animal soul, whose thoughts, waunad
acts are driven by the imagination. They have eooasrpower for good or ill; if one
activates his imagination for holiness, they artfteg. If not, he has to spend time in
kaf ha'kela to clarify and cleanse his imagination. We caa adittle bit of what this
punishment is like when we consider the life ofeaspn who lives in his evil fantasies;
it's as though all of reality is his enemy. Thisnibat it means to be “flung from one end
of the earth to the other.”

“...But when it comes to forbidden speech, such as roking and slander
and the like, which stem from the three completelyjuncleanklippos kaf ha’kela
(alone) does not suffice to cleanse and remove thecleanness of the soul. Rather,
it must descend intoGehinnom..”

Gehinnomis not just a punishment within the realm of theagimation; it is
actual punishment. Just as, in this world, thera difference between psychological
suffering and actual physically suffering, G-d fiokb

“...S0, too, if one is able to engage in the Torah buwccupies himself

instead with frivolous things, kaf ha'kela cannot itself effectively to cleanse and
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refine his soul. Severe penalties are meted out foneglect of the Torah in
particular, apart from the general retribution for the neglect of a positive
commandment through indolence[The place for this isin the Gehinnom of snow,
as explained elsewhere...”

The Baal HaTanya taught that the prayer, “Forgi&—mb nSv—was
instituted to repair the sin of neglecting Toraldsgt This is why we recite it even right
after Yom HaKippurim—because of the possibility mwful Torah Doing an honest
teshuvahwhen sayingin> nbo can spare a person from these harsh punishmemts. T
“Gehinnomof snow” also has its parallel in this world—liviraycold and indifferent
life, without feeling any warmth or enthusiasm tbe Torah that one learns and the
mitzvosone performs. Such numbness is excruciatingly phfof the soul.

“...Likewise, one who occupies himself with the sci@es of the nations of
the world [secular wisdomis included among those who waste their time in pfane
matters when it comes to the sin obitul Torah, as explained inHilchos Talmud
Torah...” This is an echo of the Talmudic teaching: “Keeprysons from [studying
scientific] logic.”” Rav Moshe Isserles states that it is only perhitteepursue secular
studies as a sideline and not as a major focumefand attention.

“...Moreover, the impurity of the science of the natbns is greater than that
of wasted words [about mundane mattersJThe latter informs and defiles only
the middoswhich emanate from the element of the holyuach within his Divine
soul with the contamination of thekelipat nogah that is contained in profane
speech.[Such speechis derived from the element of the evituach of this kelipahin
his animal soul, as mentioned above...This is a novel idea; that even the Divine soul
which parallelsZe’ir Anpin d’Atzilus[“ruach’] also is garbed irklippah This concept
reflects a teaching of the Arizal, that sin cauBesyah-Yetzirah-Asiyalwithin Atzilus

to fall.

2Beracho<28b
26



Explorations in Tanya Chapter VI

“...Yet he does not defile theintellectual] faculties ofCHaBaD in his soul,
for they are but words of foolishness and ignorangeeven fools and ignoramuses
can speak that way. This is not so in the case dfe nations’ science, through which
one garbs and defiles the intellectual faculties @&HaBaD in his Divine soul. Those
sciences are contaminated wittklippas nogah because theklippos have fallen into
them after the ‘shattering of the vessels’ out of e so-called ‘back side’ of
holy Chochmah as is known to those familiar with the Kabbalistt tradition...”

The Arizal explains that at the time of thleeviral) there were two aspects: the
breakage within theniddos when CHaGaT-NH"Y shattered and feel intBeriyah-
Yetzirah-Asiyahtogether with all of their elements; and the kegge within thenochin
when the “back sides” @@hochmalandBinahshattered, but not their “front sides.”

“...Unless he employdthese sciencess a useful instrument, i.e. as a means
of earning a more affluent livelihood to be able tserve G-d, or if he knows how to
apply them in the service of G-d and His Torah. Tt is the reason why the
Rambam and the Ramban, of blessed memory, and theadherents, engaged in
them.”

This refers to using science to accomplish thedatation of the leap years and
other necessary calculations.

It is said of Rabbi Yehudah HaNasi that he didergby anything of this world;
this means that he was free of the illusions of thdrld and only sought the revelation
of G-dliness. His interfacing with the material Webhad no connection with thsitra
achra Every single one of us must deshuvahfor all of the fantasies that we have
about this material world. Within those flights d@hagination are cloaked our
intellectual faculties. Th&hechinah-like Queen Esther—has seven handmaids, and
they are the seven main branches of worldly wisddhe tzaddik—also like Queen
Esther—makes use of them and they clarify the Térahim to an even greater degree,
but if a person pursues them for worldly ends, éfdet his mental faculties and can fall
into heresy, G-d forbid. This is the essence of Ktppah of “enlightenment”
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[haskalah, that Jewish youth who were not yet saturateth Widrah knowledge sought
to learn secular wisdom, and it defiled th€hochmah-Binah-Da'agaculties. They
then abandoned Torah observance. (The Chasams&idethat the leader of the Jewish
enlightenment movement was a reincarnatioosof ha'ish[the founder of Christianity],
and that his soul will not receive itikkun even when the souls of “that man” receives
its tikkunfor his original blemish.) At first, the damageth® soul is not apparent, but as
time goes on more and more difficult challengeseathat make the simpler tests of
physical temptation pale in comparison. One mustefore steer clear of secular
studies, because they affect a person at a much @essential level than simple material
desires. The greaizaddikim however, do not fall from their study of non-Jskwi
science because they have already absorbed thep&dtrum of Torah knowledge, and
only made use of their “external wisdom” to incre&sly and purity.

May Hashem save us from all of this, and make usthyoof attaching

ourselves to trutzaddikimwho will lead us to greet Moshiach, speedily andun days.

Translated and Adapted by Rav Micha Golshevsky.
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